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gave Augustine occasion to discourse of the principles
by which Eome existed, of the pagan deities, and of
the Christian religion. The claim which Virgil made
for Eome, that it was her glory

' Parcere siibjectis, et debellare superbos,'

Augustine called one of the attributes which belong
only to the city of God. He says that according to
the definition of a commonwealth in Cicero's Re-
public,' Eome never had a true commonwealth. It
never was the < estate of the people.' It never was
governed by justice. Its laws were but decrees for
the benefit of those that governed, and not laws
grounded in right and reason. He puts in contrast
the city of Eome and the city of God, yet he never
speaks of the c city of God' as a visible community.
It is not any of the commonwealths of the world,
neither is it an ecclesiastical organization. It is the
' mystical' city of the regenerate, or the elect. It is
]o.ot denied that the.Eomans had some great virtues.
It is not denied that the philosophers discovered some
truth. It is even said that this was done by the
grace of God. From this statement we might argue
that, in St. Augustine's judgment, the philosophers
and virtuous pagans were citizens of the ' city of
God.?

The object of the heayenly city is to regenerate
earthly cities; not to teach men to flee from the world,
but to enable them to live justly in the world. In
this sense we have put Plato's c Eepublic? among the
efforts to realise the city of God. Plato's < Eepublic?
probably suggested Sir Thomas More's < Utopia.' Sir